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ABSTRACT 

Trcas^nder p^sons in Paktston are lar^/y tncwn as Khtvaja Saras or llijaras in et^renl 
pans of Mr 7%r lerm "Khwvfa SMa * rrfrrs v a iwt^r af UuAyUhtal behsrviors ihui 

len^ to deviate from Jte scciery's maiBsrream culture Jhts sn/dy argues U’ith ffte social stams 
anti reltgUius proLlKr of Ur^ju Sara Itvet^ in Karuc'hi The nature of this slu^ ts 
'exploraioty " in whiih survey mrilicd u>a« used as the tetearcTi tira/egy The population ef the 
sHttiv mas Klr»>cga Sera in the age bracket (li~70) Uveig m Keraehi The resuH of the stu^ 
shewed thm the Mr-is*at rhouinmnu is loo tmuofA iheir ll alt/> ••evaled 

that a high fstmber of stuefy population among Khwe^e Sarcis people, have a uiUmg and they 
sought IQ get a formd reUgwus educatlcn, but due to social prejudice, bod attitude w corrmon 
people, they are unable to gri an education as freely as oiheri do. the study recommended 
that there Is a need to take tome pracikal s'ep for mpTQ\.erreni in khv^a So« sioM m 
socterv and especialh for iheit rehtdou educaOon 
Keyyvord 

Khoivia Saras, Social Statu,'. Islam, Religtoun Practices . Pakistan 

iDtroducdoD 

Fvny humao beutg is bon with nine hidden potestial which is unexplored 
field und Uiua un'itilized. Every human heiog is a precious asset for its nation and 
^ucieiy. The wiulJ has vbai^al radicall)' aincc last three dCk^Cis. Similafly, there is » 
growing demand for people who are &inari and can meet the expccuuonx of the soaery. 
Khwaja Sara persors belong <0 subgroups n our societies, both sexual or gender tosis. 
Kbwaja Saras bold this title since as a child bom wiib sexual deformities ( 1 ). Kbwaja 
Saras are die most marginalized and socally excluded groups n Pakisiani soacty. 


^ Asnsiaot Pr*fe»$oc. l>tMTtni«oi of S«ul Wtirk. Uuvasity gf KBni.b 
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'ni«y fac« nuny social cballengas lik« angmaiizatbn aud social lejeciioo lo theiirfal 
wodd. 

Kimaja Saias can be defioed as ib< individuaU. bom as male physiology, but 
lived or played Ihdr rule a«i female gentkr, usiuJIy ilre&sed up with fetruile cloths, 
Khvaja Sara ha»i neglected people our KoebTy N'umeroua of them are livng in a very 
bad conditnn and feel srtek and unaccompanied, huniAlated and scared with the 
common nun due to their ditTereai phyalcol appearance. If we vtutmme the geaeral 
aniiude of society towards the Khwaja Sara, it is revested that tltere are various 
expressions aod titles that are used to tag or allot to KJiwaia Sera individuals as a 
reference lemi. and sadly, raosl of these terms or titles are considered as insulting. 

Llurature Review 

The word "KhwJia Sarv" ineluUef a varied ammgemcnl of gender 
individualities and recognition The lem Khwaja Sara refers to male-io-female people 
who have breasts aod other secooday sex diaractenstics Typical of an aduJ; female, but 
who have not undergone genital reassignment surgery, A Khw^s Sara, bom a male, 
but identifies with the female class and most often has characteristics of a female, 
Idenriiies iaclude: male-to-female (MTF) mosgender or Khwaja Sara women, 
assigned a male ses at binJi and who identify female,^womiui or on the fnuisgerider 
feminine spectrum. female>l<»-male (FTM) tranegender men, aligned a female sex at 
bulb and who ideoiify as niale/msa or on (he transgender masculine spectrum; people 
who live pan-lime ia iJieu' gender appearance; aod people who recogniae themselves as 
neither male nor female, bi-gender or pan gender (both mile and female) (2),In same 
c«scs, the Khwaje Sara bes to undergo lioimooe replacement tberapy snd a breast 
UD^anl lo bclp wilh ihor bfe •» « wooian. This has a dnattiv cfTecl on ihc life af ihe 
KJiwaja Sam and they face many tsiues in sactety that can devastate ibetr lives, 

Khwaja SatsK onlinanly usually uinuui met a varied variety of inequitable 
aiuiude, complication in obtaining their elementary requirements or In conttunlng Iheu 
gender Identity valued (3} 

Pakistan is among ihe few countnes that coaitinmoeally ideniilies them as 
’third gender'. Ilierefore. in Pakistan; they arc refened lo aa “h$ras" or “Kha^aaja 
San" Other words like "lujra'’ or "Khusra" arc also used for tbem. These people don't 




get much respect, even within their own thmilies. According to a research on the 
readioQ of the fsmJies in Khyber PakhfuD khwa. being Csnsgender or a Kbwaja Sara 
was considered a source of fecnlly shsme ar)ddi9hoQor.(4>,<d), 

In some culiuics, people believe thm they arc blessed with some divine powTi 

(6) . In IndrvPak Sub'ConCinent culture, “hijraji'’ i>va uniqiK and ck]'<e>knu Kuch group 

(7) . In a study conducted in Kmachl, it was dticovered that becauM parents are 
dependent on children in old age, some are disinclined to seek medical atlentioii for 
babies with disorders ol sex development (DSD), and many are dying (Wame and fLuia 
20tJS),(8) 

A study nohcce that uuiversity acholore arc not welJ*mtbiiocd About th« no g c 
and diversity of “hjra " (Kaidci, 2008)(9). Wamc and Ra?A observed tbc problems 
pertainiQg to pre-natal testing for DSD, and the complj cations m obiamiDg fotmal 
education faced by children and adults with DSD with special refereDce to PakhUn. 
(lOXThey face a lot of in'hulatians including socialogicah psychological, cultural, 
eoucaiional pohtical and individual, lliey consist or hennaphrcKUes who are usimlly 
incapable to live a usual life. They cannot marry or produce children. Most of them 
have manly cheraciensiica, but ihey prefer lo be recognlted as female because (hey 
mcline to lead (heir lives as women. Varying degrees of acculnitaQoo arc iniponant in 
understanding this conununcy. Members of ibis community can be seen roaming the 
busy marketplaces and streets of Karachi with a mockup smile on their face, face 
dunned witb mukeigi, Ki^al, and lipstick, and trying their beat to iimlate the feminine 
style to susujn ihem (II) 

Society does not have a good undersianding of ihtse individuals and they are 
often targets of cruel and harsh puiushmeut There are many jokes and issues of poking 
hin and very subservient ireacraen to Khwaja Sara. In a reseaich Ahmrd. Yasn & 
Umsir (12) found that (he language it usages to pronounce Khwaja Saras isproblcoiatie 
and discriminatory iq itself. 

The living sittuilion becomes woryt since Kbwdja Sstm as a ciUren because iheir 
logo] righls aru still un- dovifm^nloJ. This ii iKo tint limo in Ibo history orPakisian that 
in tbe census of the year 2417, the Khwaja Sara dala have alio collected by the State 
Under this atuation, these vulnerable people are facing serious socioeconomic issues. 
Islamic Perspeettve about Khawaja Saras 

The Religion is the shared system of belief. Faith, aod worship offTod. Islsni is 
not a religion alone for the .Muslim as it provides a perfect way of bfe for its followers. 




Allsfa the Almighty is the nly cream of all human bciogs. Allah ahapes us m diffcicDt 
typQ and physiques. According to Qiir'an. 

>lc )i is <hiil fashiuns (^hap«?l} you in the wombs as He please. There is 
no god f^ave He, the Exalted m Mighi, the wi^e, (13) 

The childbinh with e specific gender idenilry is the subject inana' of Aibh’s 
will as in ibe Holly Qura’aa Allah SWl clearly naeationed m Ifae holy Qur'an in Siuah 
A1 -Sburah, Ayat 49-50 ihai: 

" To Allah bclonp (be kingdom of fiic heaven and ibe earth. He crcaica 
what He wills. He bestows female (offspriog) upon *hom Ke wills, aod 
besU/ws in>]« (offspring) upon 11c «ilb. 50 Or (Ic bcsiuws both id«Ic% 
and females, and Hr renders barren whom He wills Verily, He is the 
All-Knower and is Able to do all rhings.f 14) 

In Chapter 49 verse 13 as well as Chapter 30 veise Z2, ii recopizes humao 
diversity in using the wxirds ‘nanom’, 'tribes’, ’colcura’ and 'tongues’. 

The above- noted verse indicates that tbc dctciminaiion of biological sex of an 
infaol child is the will of Allah SWT and Ihe behevers shoidd have lo accept the gender 
of a child without any biai or disiriiniMtion. Alihougb Cie IsUomc ducCrine cleurly 
mentioned thai every perxoo ut bom male or female, and m verse 3 of the 13th Chapter 
of tbe noble Qur’an which refers to every keid of fruit being made n pairs and with the 
verses stated earlier from the 42i»d chapter, it can detertnine that there is gender 
anitilguiiy la pluiiis as well. 

Islam as religion provides complete human rights to all as human beings. In the 
Arabic language, the term "Mukhannarhun" is used to repreent the gender of 
Khawaja Sans which means effemioaie one or mea who reiiemble women". The word 
IS diligently associated to the •^anJ mukftsnnar/i. Claesical blamic law, m temc of 
assigning legal rtiJes, inter alia, explicitly rect^izes four gender« among human 
boif^; male, female, DSEViBlersex (khucso), and ihe effeminate male (niukhanrolb) 

{ 15 ^ 

The khuDsa is documented in (slam in the book Sunan Abu Dawud, it is teporred tbat" 
tbc Prophet Mubaininad (peace be epoo him), according to tbc Sumah, answered in an 
answer to the queeeioD aboirt bow lo detenmiic she sex of a child bore wiifa two 




opposite sn organs, said that the deiermioiog factor io such a case was the organ from 
v^tich the child uriicUcs (16) 

With reference U) defiDing the sex and gender of Khno? or Khwaja ssra in (slam, 
ulaseicttl jurist'* have divided the khsnsa into two subdivi^icns: 

1 Non-probb;malic.''tliM:emil>le (Vhutva ghan musykil/wadhih) 

2 Prablemaiic/intraitable (Idiuiiia nusykil) (17)& (16} 

Yet, for defiling the sex of die khuou ghajr mllsykll^vadhill in Islam, one was to look 
for signs of "maleoess” or “femaleaess" ii their external genitalia or in the person's 
other somaoc charactenstics (19). iliese signs can be observed dialng childhood, ihe 
mahi sign, as decreed by the Holy Prophet (pbub). is the organ from whicb the kbansa 
unnales Whereae, 3 khiinsa inusykil is a peraon who cannot easily he categorired as 
either melc or female, i.e., this person continues to urmtUe bc<h the penis and the 
v«gina( 20 ) 

Theic are fve major Sebooli oi thought lo the Islamic jiirisptudence are: 
llaaatt, MSJik7, Shift i, tiaabaii, obJ Ja'fari (Shi'aa) and Ihe scholara ofVoih schools 
ofc unanimously agreed on fundamental rights of Mukhaonaib or Khwjae Saras as a 
bimiaQ being. The discussion related to seveial Khwaja Saras or 'nnikhanuaibun' 
reveals lo some prophetic narranooi. There are various situations to the mcMiannaibun, 
boib direcilv and indirectly mentiooed, io tbe Sunnab and hadltb culkctioos of Bukhari 
dnd Muslin) (two naijor souicc» ofpropheiio tradition] Fm instaoo:, in a hadnb wtneb 
1 % mentioned m Sunan Abu Dawud narrates that: 

"A muknanraih who bad dyed his banui and reel wim henna was brought lo ihe 
Trophei. lie asked Wbai is the matter with ibis man^ lie was told: Aposile of 
A1lah^ he affects women's get>up &o He oi^rod regarding him and lie was 
banished lo an*Naqi'. The people said: Apostle of Allah! Should wc oot kill 
him'' He said: I have been prohibited from killing people who pray. Abu 
Vsainab said Naqi' b a region near Medina and not al -Etoqi'X^I) 






'Ibj^ roesni that (b« Ibopbat Muhanunad PBUH evacuaied«mukhannsth from a 
duniptivc mob and prohibit people from killing tbem. AnoUici reference cpceun ma 
buuk. m Nvhch Umnul Mu’minin Alesha (syv: 

A imikhaJinaih used to cnlur upon the wives of Ibe PuipbeL They (the people) 
ciMuited him among ihoM xMw vroro free of physical ncoda. Ono Jay (he Prophet 
eniereil upon us what be was with one ol'his wives, and was descnbuig tbe 
qualiiies of s woman, saying; ^^’lleit sbe comes forward, sbe comes forward 
with four (folds of bet stomach), and when she goes backward, she goes 
backward with eight (folds of bci stomach). The Ptepbet Mohammad PBUH 
said. Do 1 not sec that ibis one hmerA's what here lies Then they (the wives) 
observed the veil from him.(22) 

The dealing of Prophet Muhamnuid's PBCJTI with then was differeni in vaiious 
eircumaiBnceci and was grounded on justice, occasionally prohihiiing them from sociery 
due to misbehavior and sometimes leaving them alcce as He recognized them as people 
who piay. Moreover, it was revealed from Islamic history that the Piophei Muhammad 
PBUH was assigDC the bigb status as beingguanJians of sacred boundaries'* and bad 
to ^ve the (mvilege to protect tbe barem of women and also tbe most sacred " harem" 
III (Tie holy city Mahali and Medina u>u. Hence, there u no any evidence thai die 
Prophet Miiiammad PBUH conviLled to ajiy Mukkannath baaed oi texual orientiilion 
or gender denlity, or thai he had to formally addic&s sex between men and the 
Mubhacoanin. f uitbermore ii was also noticed iha from the 12'^* century in Madahai, 
they were the honourable cusiodisns of the grave of ibe noble Prophet Muhammad 
PBUH. a custom that held ou until Ihc end of Ortoman rule over tbe two sacred cebes. 
In^ Abu Hanifab (d,769 C.B.), a famous Islaouc scholar, defined Fi<)h (Islamic 
Junsprvdeore) as: 

‘'the imtlcrdanding of a person’s nghta and obligations (which are directly 
relatod to his actions)” (23) 

Islam is a religion which covers all aspects of human life md guides the followers (the 
MuilioLS) in Ihc ligbi of Dtir’&o and Suonab. Many aspects of (ilaioic rituals, ngbis, or 
obl^atioDS arc gender oriented according lo [slamic jurisprudence also called as Al* 
Fiqi) The vanouv schools of Islamic junsprudcncc differ in their rulings on these 
maBera in regard to the sums of khuosa individuals 






Islajn h£2 l*k^'e basic Pillars si which Namaz is comfiuisory for eveiy Muslua to 
0^ five Omes a day. Aceordiog to Islaiiuc Jkintpnidence> the khunsa’s obligationi 
widi r&5pe«( (o th« daily prayer are the same m those of ibe odoli female, i.e., it is 
biglily rcconiDcndcd that the kbunsa pray ai home .(24) &(2S). 

T^e khunsa's position in the prayer con^gation is right ia the middle, belimd 
the adult males and the msle children and in Irani of the feinale children and oJull 
women ThK is approved upon by ail the Islamic schooU orjurisprudence (26). 

As tar as loUie cotnpulsory Jumaai prayer, It is not obligatory lOr the KCiiuisa lo 
perfonn ibis prayer together with Muslim roen in the mosques, unless flie kbuusa's 
gendei has been det^rmieed to be R)ale(2?) 

CoQocmiog the kbuosa's Aurat during prayer, if ft is still uoccruin to vihicb 
gender the Uiunsa belongs, the khtnsa sboeld wear female attire (Ic.. be fjlly eovered 
except for the face and hands); houever, if the gender has been det e rmined, the khansa 
should follow that gender’s attire accordingly (21^) Simil«1iry, in Ihe Islamic Sabnah 
,(hete arc dear guidelines cegarJjng inhenunceA nghtn of khunu' o) Khawaja saru 
(29,30,31). 

Social claasificaiion is necessary lo social recogniiion. fliewsione. 
Hantzi.&Jotansion.l99l). In a pamsrchal society like Pakisan the (Chwaja Saras social 
posnon is consrrxietcd of many buses and obstcincal as our soctcry is ooi aeccpimg 
Khwaja Sara wisely and treated them diffcrrnily. Although they exist in our society, 
but still ther rights are denied in otf coimoy. Although there are no apecifK daui about 
(hair ni,iinb«ra, aadmalaa suggest that Pakistan has a papuJalJon of amend SOO.OOO 
transgender people Still Ihe number is noi sure, since many khuwi^u sira are registered 
as niale or female in the naiional identity daiabase. Birr ironically the decisiuis mode by 
the Suprenvs Court to give them rights, uruesihcted education, health benefits, skill 
traiamg and 2Vo employment quota is still oot unplemented. Pikistan has receoily 
rccognired the legal stacus of hijnti as third gender category cxecuicd lo January 3011 
(see NabonaJ Data Base Registration Auiborily [NADRA. Pec 16, 2010) after the 
Sicpmna Courl gave a memeotoun deeibion on iba petikoo when h few polieemen 
tornued and raped a group of hijrat Supreme Court of Pakistan ordered lo exercise fair 
behaviour with htjrus (32) and lo creole employireni oppoifunities to which various 
organizaiiots complied (Economic Times, Dec 23. 2009; NADRA. Dec 16, 2010) . 
Maiastreaming of htjras is evident in Pakisrani electronic media through talk shows, 
dramas, so as, that might had lowirds theu aeccptauce io (he ebaiiging scenario. Eor 
the lirsi time, A^Vos also participaicd as candidates and voters in general body elections 




As SMt0 


for Hie Sefional arvd Frovincitl Asscfnbly held ou 1 lih May 2013 io Paki5iao «ith tbcii 
thud gender rufus (see c.g,, HurVe, May 9. 2013)31 Regardless of such an histone 
auliot), in U*r, nu lcf«l ptu^^isiun i» {vre^^ent Cut hijrat lu lot vhaniiog sea 

«>riBblcd righu and obligahnns (33), 

Kuraehi is ihe city wben a large number uf Khwaja Sara is reaiding Due to 
socio-pokiical siluauon of die ciry, ihe people of ICutchi are fociag serioui problems 
range dom lack of jol' oppominiiies. poor heatib care facilities, uocleac drinkiag water, 
polluted envromneni a high aumbor of criroes. 'Ihe impact cf Ihe miserable lifestyle 
siruaiion equally distributed to all people livini here. uteludingKhwaja Sara leading in 
this megA city, 

Tbb reaearch is pointd la cootiihulB tu investigate, ihal pusbes forward uur 
under^Undini af Khwaja Sara, Iher prrtbl<3na by (aking eilo auiount the social, 
culTural and economic enviiurunenl that influences their behnviai, and the soual 
procssa through whidi these forces eun iheir lofluenoss on them in Karachi. Pakistan 
Thjougli thlsreseaicli, an anempt is made to jiJersiaad du Impaci of socio-economic 
and teligioiis factors on tbeir empowerment and will ilso focus on probing the role of 
ccnain focron (mflucnccrs) in affccring the lifcscylc;; of Khwaji Sara 

PURPOSE ; 

The aim of the research is lo collect the basic information about the lifestyle and 
theirreligious Dractices in Pakistani society and to examine their altitudes towards Ihe 
religion. The researcher selected 123 tLhwaJa Sara as napondeais In this study, the 
reseacher designed a survey ((ueationaaire for each respondent 

Tbc purpose of the present rcscaieb study was to dctciminc the curren; status of the 
Khwija Sara population m Karachi; athotough cxplontioo ofHicir sociahcultiral, religious, 
educational and ecanomic cootext, tbeir profaleinx and to make recooimendations for 
improvement in their siluatinn The specific objectives of Ihe presenl study were Tu de»mt>e 
ihc iociu-jeoiogiapnii- characteriauu of Khivaja Saia living in Karui,hi,io deiennine the 
religious background ot the respondeni, and lo idenufy the perspeedve about religion of 
Kbwja Saras in tbeir life: 

Research Qcesfioas: 


1 What is youi socio'cconocuc status'^ 




1i lirrmr r/rt 1fi~> 


2 llovi do ycpude&ciibe your rebgious idenilTy* 

' How do you people perform your religious pracikeS' 

4 [n youi opinion, how imponaoi k to follow religious piaciices and what ate 
yoiumam pioblcms in ofFcnog religious pracnccs? 

Hypothesn 

There la a reletion between the rel^on of Ihc respondents and (heir social adiusbnenl 
problems. 


Resulrs & DUcussUbs 

lu Ibis study, the researcher bas tried bo level beat to bighiigbt the issue of 
Kbwaja Saras. This study based nn qnesrions people fre^iuenlly ask about ibe social 
status of Khw'aja Saraa arvd their rehgious pjacQcea. All of Che participants interviewed 
were khawja Saras by hinh. The results of the study show chat Ibe cnajotiiy ol the 
respondents' age is m berwe^o 32-36 years ot'age which coflititutei 26.5% and most of 
cbein are Punjabi-spealODg, which conslituies 41 4% the highest aumber of respondents 
bclcaig to t rural area, which coiiatirutcs 49.2%. It ia viewed that the majority of 
respondents did not able ta get the formal education, whieb constituics(j0.9 %. This 
data indicates ihai most of ihcm belong co the uncdacaicd group of people. The highest 
level of respondents* qualification is Primary wfiicb constitiles 45.3%. 





Table No.1 


Ftequfocy ami ptr(cali$( db'ribVioa of mpoodcait by Social Slitue 


Age 

Frei(Uvncy 

Per^ealage 

14-I8y«ars 

5 

3.9 

19-22 years 

18 

14.0 

23- 26 years 

14 

10,9 

27-31 years 

12 

9.3 

32-36 years 

34 

26.5 

37-4) years 

12 

93 

42-46 >ears 

22 

17.1 

47-51 years 

7 

54 

52- 56 & above 

4 

3 1 

Telal 

1211 

IM*^ 

LaogBage 

Preqaency 

rmeatafe 

SmdhJ 

18 

14.0 

I*oshio 

7 

5.4 











































Am 




Sntm 




Pufijabi 


Balochi 


Urdu 


Anyoibar 


T«m 


Ai^a hachgrouAd 


Uf^ 


Kuial 


Uor'itaow 


I atal 


Academic educatioo 


No formal educatioe. bu( 


can rc«d and write only 


Primajy 


Seccndaiy 


Inienncdiaie 


Graduate 


12S 


{I0% 




Vrequcncy 

Pcrccsiagc 

57 

44,5 

63 

49.2 

8 

6.2 

125 

190% 

Freqaancy 

Perce&UBe 

18 

14 0 

58 

45 3 

32 

35 0 



















































Anyothet 

3 

T«tal 

121? 

Natar«/ 1'ype of Family 

Freqneocy 

Nutlc^r 

14 

C om b iiic4^/o ifV 


E^kcQ/'<ltsorganizcd 

77 

T«ra) 

I2S 

Famly Size 

Frequency 

Leu than Smembers 

(16 

Les& than Itnembeiv 

26 

Mof^ ihtfn S members 

16 

J«n( 

I2S 

Dep(&d IB Kindly 
xD^ober 

Frequency 

Malr members 

34 

Female members 

94 

ToiaJ 

12S 




Incoiue 


tV^quency 


PerceDtsge 


lO.V 

38.9 

60.1 

)I0% 

Percentage 

671 

203 

12 5 

m% 

Percentage 

26 5 

734 

100% 


PercestAge 























































PRsl 0,001-14000 


21 


PRs 10,001-14000 

21 

16 4 

PRs 14001-ISOOO 

14 

10 9 

PRs 18001-22000 

26 

20.3 

PRs 22001 - and above 

57 

44.5 

1 «taf 

128 

i90% 

Job Sietus 

KroiucDcy 

Perceoiage 

IaKo* 

13 

10.1 

Privftft service 

10 

78 

Pan Handling 

30 

23.4 

Professional Dancer 

39 

30 4 

Housewife 

9 

70 

DaJlj Wage 

20 

15.6 

Oibcr, please specify 

7 

5.4 

Total 

128 

180% 

Typ^ 0( Accusfsodalloa 

I'Yeq ueiicy 

PereeQlage 




















































•/•itintm 


Own house 

31 

Rented 

d4 

Other 

13 

Total 

I2S 

Srasdard Of Livuig 

Freqneocy 

Good 

IS 

Aveiage 

43 

Poor 

67 

Total 

I2S 

Live And With W’hom 

Krequency 

Living in ihe hamily 

30 

In tilt traiigender 

community 

76 

Living separate from the 

femily 

16 

Any Other (please specify) 

6 

lefal 

I2S 


24.2 


6S6 


10 I 


110% 


Perce&tage 


14'^ 


33.5 


32 3 


»0% 


Percentage 


23.4 


i90% 















































Furlhcnnf>rc, data iadicaK that majoriiy respondents belong to a (lisoTgan]?ed 
ftsnly sy»tem, and then average Mze of a family \t leaser than S family membcK ur 
Siblings in ibeit fainily wtnuh consiicuie 67.1 , having remnie Uepending Tbmily 

membutf which consunjle 73.4% The highest number of respondents’ houS4d)old 
tnnelhly income is PRs, 22001* and above income brackeu, whicK coneiiruies 44 5^ 
The above table revealed that the highest aumbei of respoodeiits’ naudard of living 
(aeeotding lo ifacm) is poor which eonsnhics 52,3%, The results also showed that the 
job of the respondeets is a piofcssional dancer and pan haniUcng respeenvety, this result 
i» cfjiie suralar to other siuiies coiducted (34) &(35) which reveal that sex work and 
beggiog are ihe key choices A>rKhwaJa Sajae, and the mt^onty ofihemare living ina 
rented house, which consUlutat 65,6%.Thc Majoniy of the respondents are living with 
their Specific Khwaja sarar community, which censuTutes 59.3%. This confimu the 
tael that mast of the Khawaja Saras escape from their heme because they feel they 
cac < fit wid) their ^mily. The data reveakd that Khwaja Saras are ^cing communal 
bad cxpcncQccs of discnminahon lo our society. Ijidccd. mauy of the Khwaja Saras arc 
socially excluded from faniilics. schools and gcTnng lucradvc jobs lo the markets. In 

fhcft, Khwcjft Sarvs are beiog 9ligoializ«d in PakisUni society. 

In response lo a quesCiun rcgirrdjng the selection of mate tor mamage, a Wge 
majority o) the panclpanu repnrtcd Uut ihey have many dtllicuities In miUaung, or 
ottering invnage proposal in conmon cr normal persan,especfiliy m mainianing 
inter •religious relaiionships aji ihere are a number of complications in dealing wiih their 
mairiage and paienal or gnni approv'al or disapproval of such reJatiooships. Siocc in 
(slam and the social custom of Pakistan, marriage is not coosid^ad to be legitimate 
without parental approval, many Muslim Khwa^i Saras feels impossible to get a 
marriage with a couuduo person (other than khawja Saras) is they are forced to choose 
beivecn iheic pannei wiihia ihcir speviHc social group. In a siniilar suidy conducicaJ by 
Khan,(3h) ohseiveil that lo Pakistan, the social nlalions involved in love, sex <ind 
relaiionships are peiceived and accepted simply within the domain ot ’scate-recofrnized. 
family-approved and religiously-sanciiooed* beieio-sexual marriage and such relahoos 
and hierarchies are surrounded by a betero-normahve malbYemalr gender binary, and 
the supremacy of hctcro* sexuality as the single staidard and lavrflilly approved sexual 
orientation (37). 
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iabkNo.2 

Fr«4)i4«sc}' p«rt0)tag« di^trlburton ofres^ndeno b> R«)igio« Practices 


R«!ltgi(»lis PracCiceft 

Frrqueoc) 

PcrcciitAgc 

Noi otlered 

12 

9.3 

Le»9 insiiuiiioas 

2rt 

2a.V4 

\ nabi c lo offer lo 

economical ^trug^ea; & 

work 

45 

35.5 

Embarmssed 

27 

21.0 

Rasily porfont 

Ifl 

14% 

1otal 

128 

I0«% 


Tbe raaion for less loclinaooo towards rcli^on, m (hen point of view is that 35.5°/^ 
(e»portdcoi» have OiccO great 6i;oo<rmical buiden, wears ouike*up and feels relucuni lo 
offer prayers or religious pmcUues at a public place, while 20.3H blamed k&s 
insiinjuon Tor Khwaja Saras . 

Table No. 4 


Frequency and percentage distributioo of respondenta bj Hindrance in 
performing Religious Prayers 
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Less interested in ofTentig 

BLeligious practices 

?d 

36.S 

Too much lime consumes 

21 

16 4 

Binbanii»)!meni 

4.1 

3.^.5 

t>ispiwtc4 by 

30 

33.4 

ratal 

128 

2IU% 


Th? above lable shows thai ihe highesi numbers of respondeots aie ihose who 
feel an cmborraunicnl in ofTcring rcllgiote pracricca when diey required or needs le 
offer 3l a puhlio place, wbeb conshtutes They arc not feeling comfortable to 

enter any religious place like nasjid m ehurcb or Mandir. Vbilc, in the li gh t of (slamie 
(caehiJig all human beings have eqaivalertenghts and chances. Yei, certaui limitations 
ate enfonxd on Iho^e who contravene and intempi Ihe conjunoti^ms defined in Qatar) 
orHedJIh. 


Table No. 5 


t're<tueocy and percentage distributioB of respondents by Learaiag Religious 

Knowledge 


HoVi' aod whom you learn 

Keligioiis bducatioo? 

Frequency 

Percentage 

Learn from parenu at 

home 

20 

15.6 


Get Imowledgc from 
religious teacher orOurj 


64 


50 





























From Deni ?«ladar8a 

.Church or Mendir 

24 

20 t 

uihers 

18 

14.0 

TotftJ 

128 

100% 


Ttcte arc o^any inUbonvcFtion? Uul Ilic K\awja aaraa have 1c^8 apirilual knoytlcJ^, 
which is complelely wrong Aboui 50% leami Ihe concept) ftom Iheir gun, 15.6% 
tkun their tvomes, 2U.5% lioin Deeni Modiasa. churcb or Mandir accordingly and rest 
14% of respondeots got fhrni other sources. Gel kiiowledge from Ouru or ehfhlas. 

Table No. 6 

Frequency and percentage dialribation ufrerpundeota b} Hindrance in 
performing Religii»ii« Festi»aU nr Rituals 


Main Hindrances In 

Religions Rituals or 

fesrivab Practices 

FrTi(Uenct 

Percentagi 

Reiigiuui RiluaJk easily 

followed at the tioicof 

death and do not face any 

dKcriminaium rr<»m public 

64 

50 

Religioua Rituals cbes not 

easily followed at the time 

of death and do face 

46 

35 3 
























At ,ummKH </•< ictt/swm W li 


Th4_L 


frcifu public 



Other 

16 

14.6 

IMbI 

Tota) 

100% 

Esjoy religious festivals 

like Eid/ChnstBias / 

Diwali? 

Frequency 

Percentiigc 

Bujoy religious festivals 

like Eid/ChrietBias / 

Diwali enfoy as common 

jKison 

46 

35.0 

Wc have oitr own rituals 

and 

we enjoy with in aw 

comiminiry of earn* 

people. 

64 

50 

Other 

18 

14.0 

Total 

128 

100% 


Tley celebrate religious occaiioiu and 46 % of them do not have any religious 
contlicts with the society, while 50% of (hem said (hat diey enjoy rituals with their 
guru asid other chelias. 




























In response io 4 question icgardinj the practices, ii was diu:iased that the Tunenil 6 
simply like a Muslim or ifit's Chnsiian the riTuals are tolloweil a< lold by each 
relgion. Id Islam. Khwaja saras buried lO a graveyard andN'amaz-e-Jaiuaa ts olTered 
before Ood. 


Prequeacy aod percentage dUniburion of respondents by Hindrance hi 
Religious F.ducatiun 


Main Hindrances In 

geiUdg RehgKm 

Ildaceuon 

Frequency 

Perevntagf 

Does nut have an 

oppommityio get 

adraissioQ iji Religious 

institution. 

21 

16.4 

Discrimiiiaiion & Social 

Maiussmem of common 

pecfle 

43 

33,5 

Biiu.ed altitude of 

Religious teachers 

34 

26.5 

Other 

30 

23.4 

Tout 

m 

inn 























The results of the study endorse tb3i Khwaja saias sre same as oibei ordinary' people 
and follow l^e similtfrieli^us beliefs & piacUoes and pattemi! a» the re&t uf the 
soctety. 


livpoiheaia 


Personalif) Affect religious 
Rcsponalbllilios 

(iftiT Reirfiuui PracQces 

TolaJ 

Yw 

Nu 

Yes 

Aim 

40<3»i 

83 

Vo 


20^1,1 

45 

Total 


6n 

12D 

12 . df = 1. Table value at 1 df at 

^05 level ofsigail 

ficance = 3.S41. 


As uilculated value is lease than ubulated value, we reject our hypothesis and accept 
our null hypolheisis The refill uf ihc pnseni siuJy ha^ clearly indicateii ihai there » un 
imforkmt re^ponsibliry lies on the shoulder of polcy maheri;, and religious ccholars to 
cKaage the percepiion of the cotnnon man (owatNla Khawja cams and odjuar them in 
to mainstream culture of society as mentioaed la the study of >ld(xb& ihecmoo (3S).Io 
Pakistani society, the challenging aninides towards Khwaja Sara require a multifaceted 
approach. There is a demand that the Govemment of Palastan should undertake 
legislative, rioancia] aod adoiiniscmivc measures in order ui overcome these bamers. 
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Coociuliom & K^ronunendarioDS 

Religioo aod social rel«Qona both played a pow«r^| role if doiuiiug the social pinion 
of bumao Iwiop n society. Through ibis reseaich, il was noticed that Rebgious 
stigiratiriili'm aikk lu low leveU of scir.esiieefn among^l Khwaja ^an in Pakistani 
socery and they viewed as mferioc, which is lotally a^ral The leaching ol the Holy 
Quran and Simnah Moreover, Ihiit research finds ihu there are no references of 
discrlminaiKin to MuKhannaih or KJtwjaa ciaras In ae llaoiih collealoos, aau no l{adiih 
at a]l reporting an aenial occasion ia which the Prophet responded to discriminate them 
in any way. 

Through ibs research, an itncmpt baa been made lo disclose some of the fundamental 
coocopts io the purview of social status and Islamic leachiJig with refereoce to Khw'aja 
i^am. 
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